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In the Name of Allah, the Most Gracious, the Most Merciful. All praise and thanks are
due to Allah, the Lord of the worlds, and may peace and blessings be upon the noblest of
the Prophets and Messengers—our Prophet Muhammad, and upon his family, his
companions, and those who follow them in righteousness until the Day of Judgment. To

proceed:
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This is a summary of the book "[jtind” al-Thamar fT Mustalah Ahl al-Athar" authored by
our esteemed Shaykh, ‘Abd al-Muhsin ibn Hamad al-‘Abbad al-Badr (may Allah
preserve him). I have titled it: "Khuldsat al-Thamar fi Mustalah Ahl al-Athar".
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The author—may Allah preserve him—presented a total of fifty-three questions in this
concise beneficial work, I have selected and summarized twenty of them, which are
numbered as follows: 1, 37, 38, 39, 40, 2, 3, 4,5,6,7,8, 11, 12, 13, 14, 15, 17, 20, 22.
[ put them in this order because it is more suitable in my view for the beginner students,

and then I translated them into English with hopes to bring benetit.
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The purpose of this effort is to simplify the content and make it accessible to beginner
students of this noble science, while preserving its most important issues and commonly

referenced benefits that frequently appear in the words and writings of the scholars.
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This is so that the student may gain a clearer understanding of the scholars’ intent in their
expressions and writings, and so that his faith may increase, along with his confidence in
the Sunnah of his Prophet £¢ and his adherence to the religion, by the permission of
Allah—the Most Generous, the Bestower.
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This summary is a preliminary draft, not intended for publication, and for personal use
only. It is not without shortcomings or deficiencies, so I hope the excuse is accepted, and

[ welcome sincere advice.
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I ask Allah to benefit whoever reads it, to make all our deeds righteous and sincerely for
His sake alone, and not to assign any share of it to anyone else. Indeed, He is Most
Generous and Noble. May peace and blessings be upon our Prophet Muhammad, his
family, and his companions.
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AbQ ‘Abd al-Rahman Samir
8th of Muharram, 1447 AH.
Corresponding to the 3™ of July 2025 CE.
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All praise 1s due to Allah alone, and may Allah send peace and blessings upon the one
after whom there is no prophet, and upon his family and companions. To proceed: This
1s 2 memorandum on the science of Hadith terminology, written in a question-and-

answer format for third-year school students at the Institute of Buraidah in the year 1379
AH.
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It is organized and derived in meaning from the book Nukhbat al-Fikr and its
commentary Nuzhat al-Nazar by al-Hafiz Ibn Hajar al-‘Asqalani, may Allah have

mercy on him, drawing upon its content except in very rare cases.
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It was printed in the year 1381 AH by Dar al-Thaqafah al-Islamiyyah in Riyadh. All
praise is due to Allah, Lord of the worlds, and may Allah send peace and blessings upon

our Prophet Muhammad and upon his family and companions.
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THE SCIENCE OF HADITH TERMINOLOGY
(ILM MUSTALAH AL-HADITH)
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Definition: It is the science that investigates the conditions of the chain of transmission

(isnad) and the text (matn) in terms of authenticity, soundness, weakness, elevation,

suspension, disconnection, loftiness, descent, and other related matters.
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Subject Matter: The narrator and what is narrated in terms of acceptance and rejection.
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Benefit: To determine what is acceptable and what is to be rejected from that.
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Name: It is called TIm Mustalah al-Hadith, also known as ‘Ul0m al-Hadith, Usal al-
Hadith, Tim Dirdyat al-Hadith, or simply Tlm al-Hadith Dirayah.
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Ruling: It is an individual obligation (fard ‘ayn) when no one else fulfills it, and a

collective obligation (fard kifayah) when there is a sufficient group undertaking it.
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AL-KHABAR (THE REPORT)
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Q1: Define al-Khabar linguistically and technically. What is the difference between it
and al-Hadith?
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A1: Linguistic Definition: Al-khabar in language refers to what is broader than al-Naba’,
encompassing both significant and insignificant reports. This differs from al-Naba’,
which 1s restricted to reports of importance and consequence. The word khabar is
derived from al-Khabar (with a fathah on the khd and a ba’), meaning soft land,
because a report stirs up benefit as soft ground stirs up dust when struck by a hoof or

similar.
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Technical Definition: It is what is attributed to the Prophet €% in terms of his statement,

action, approval, or description—whether physical or in manners.
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The difference between Khabar and Hadith: It was said that they are synonymous, and

each term is used for what the other is used for.
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And it was said that they are different, such that hadith is what is narrated from the
Prophet €&, while khabar is what is narrated from others.
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And it was said that there is a relationship of general and specific (absolute) between
them: Khabar includes what is reported from the Prophet £¢ and from others. Hadth is
what is reported only from the Prophet £¢. Based on this view, every Hadith is a Khabar,
but not every Khabar 1s a Hadith.
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DISCUSSION ON ISNAD: THE ISNAD, SANAD, AND MATN
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Q37: Define Isnad, Sanad, and Matn. What are the possible endpoints of the Sanad, and

what 1s each called?
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A37: Isnad: The act of transmitting the chain leading to the text (matn). In other words,

it is the narrators’ reporting of the transmission path.
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Sanad: The route that leads to the text.
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So the Sanad refers to the narrators, while the Isnad refers to the action of transmission.

However, the term Isnad is sometimes used interchangeably to refer to the Sanad itself.
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Endpoints of the Sanad (Three Types):
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First: When it ends at the Prophet €. This is called al-Marfu’ (elevated).
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Second: When it ends at a Companion. This is called al-MawqUf (halted).
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Third: When it ends at a TabiT or someone below him. This is called al-MaqtQ’

(severed).
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AL-MARFU" (ELEVATED REPORT) AND ITS TYPES
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Q38: Define al-marfu’. Mention its types with examples for each, and list some of the

expressions that carry the ruling of being marfu'.
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Al-MarfQ’ is: that which is attributed to the Prophet €% either explicitly or implicitly, whether

as a statement, action, or approval.
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Its types are six, because each of statement, action, and approval may be attributed either

explicitly or implicitly.
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Example of marfl’ statement explicitly: a Companion says, “I heard the Messenger of Allah £
say such-and-such,” or he or someone else says, “The Messenger of Allah € said such-and-

such.”
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Example of marfl’ action explicitly: a Companion says, “I saw the Messenger of Allah £ do
such-and-such,” or he or someone else says, “The Messenger of Allah € used to do such-and-

such.”
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Example of marfQ’ approval explicitly: a Companion says, “I did such-and-such in the presence
of the Prophet €, or he or someone else says, “So-and-so did such-and-such in the presence

of the Prophet €%, and he did not object.”
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Example of MarfQ" statement implicitly: a Companion who did not take from the
Isra’Tliyyat reports something not open to personal reasoning (Ijtihad), such as reports of
past events like the beginning of creation or stories of the prophets, or of future events

like tribulations and the conditions of the Day of Judgment.
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Example of MarfQ" action implicitly: a Companion does something that is not open to
personal reasoning, such as what al-ShafiT reported about ‘All performing more than

two bowings in each rak‘ah during the eclipse prayer.
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Example of Marf" approval implicitly: a Companion reports that they used to do such-
and-such during the time of the Prophet €%, and he did not object.
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Among the phrases that carry the ruling of being MarfQ' are: Their saying, “From the

Sunnah is such-and-such.”

And among them: The statement of a TabiT: “From the Companion: he raises the
hadith.” And the like.
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And among them: The Companion’s saying: “We were commanded to do such-and-

such,” or “We were forbidden from such-and-such.”

And among them: Or when a Companion declares an act to be obedience to Allah and

His Messenger, or disobedience, or that it nullifies good deeds.
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AL—MAWQUF AND COMPANIONSHIP
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Q39: Define al-Mawqif and who is the SahabT (Companion)? Provide an explanation

of the definition. And by what means is companionship identified?
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A39: Al-MawqUf is: that whose chain ends at the Companion, and the text is attributed

to him.
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The Sahabl (Companion) is: One who met the Prophet €& believing in him and died

upon Islam, even if apostasy occurred in between — according to the soundest view.
This is how it was defined by al-Hafiz Ibn Hajar.

Explanation of the Definition:
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The term “met” refers to anything that includes: Sitting with the Prophet, walking with

him, or being in his company — whether for a short or long time.
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His saying “believing in him” excludes: Anyone who met him while being a disbeliever,

or believed in someone else among the Prophets, but not him €.
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His saying “and died upon Islam” excludes: Anyone who met him as a believer but later

apostatized and died upon disbelief.
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His saying “even if apostasy occurred in between” means: If apostasy occurred after
meeting him while believing in him and he later returned to Islam before death, then
companionship still applies, whether: He returned to Islam during the Prophet’s lifetime

or after, and whether or not he met the Prophet again.
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His phrase “according to the soundest view” alludes to scholarly disagreement, affirming
that this opinion is the strongest. A supporting case is that of al-Ash‘ath ibn Qays, who
apostatized and was brought to AbQ Bakr as a captive, then returned to Islam. Despite
this, none of the scholars omitted him from the list of Companions, nor did they exclude

his hadiths from the Musnads and other collections.
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Companionship is identified through: Tawatur (mass-transmission), Istifadah

(widespread report), the statement of another Companion, or the report of a trustworthy

TabiT, or by the person himself saying he is a Companion — if his claim is plausible.

seskskesksk
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AL-MAQTU, THE TABII, AL-ATHAR, AND THE MUKHDARAMUN
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Q40: Define al-maqtl’. Who is the TabiT? What is the difference between al-maqtd’
and al-mungati? To what does the term athar refer among the hadith scholars? And

who are the mukhdaram@n? Are they from the Companions or from the TabiTn?
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A40: Al-maqtd’ is: that whose chain ends at the TabiT or someone below him.
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The TabiTis: one who met a Companion believing and died upon Islam.
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The difference between maqtQ’ and mungati’ is: MaqtQ' is from the discussions of the

text (matn), and it refers to a text whose chain ends at the TabiT or someone below him.
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As for the Mungati’ is from the discussions of the chain (isndd), and it refers to a chain in

which one or more narrators are missing, not in succession, as previously mentioned.
S g JSG gsbidly Guigdl e Y1 0galles Oy
The hadith scholars use the term athar to refer to both: al-mawqQf (ending at a

Companion), and al-maqtQ‘ (ending at a TabiT or below). So both are referred to as

athar.
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The Mukhdaram(n are those who lived during both the pre-Islamic period (Jahiliyyah)
and the Islamic era, but did not meet the Prophet £2. They are a generation between the
Companions and the TabiTn.
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There is a difference of opinion about whether they are to be counted among the
Companions or the TabiT. Ibn Hajar, may Allah have mercy on him, said: “The
correct view is that they are counted among the senior Tabi'Tn, whether it is known that
the individual among them was a Muslim during the time of the Prophet £ — like al-
Najashi — or not.”
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CATEGORIES OF REPORT (AL-KHABAR)
AND ITS MODES OF TRANSMISSION
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Q2: What are the categories of al-Khabar in terms of modes of transmission? What are

they? And what is the rationale behind limiting them to these categories?
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A2: The categories of al-Khabar in this respect are four:
1.al-Mutawatir (massively transmitted),
2.al-MashhQr (well-known),
3.al-‘Aziz (rare but supported),
4.al-Gharb (singular/strange).
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The reason for limiting it to these four categories is as follows:
Al o leg ol Y Bgb Loy o o o ¢ S 3,587 Bk &) 0585 0T L ) O

A report (khabar) either has numerous transmission paths that are uncountable,or they

are countable — either more than two, exactly two, or only one.

The first is called Mutawatir (mass-transmitted). Ayt V6
The second is called Mashh@r (well-known). sl Sl
The third is called ‘Aziz (rare, with two narrators). el s
The fourth is called Gharlb (solitary). A by
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AL-MUTAWATIR (MASSIVELY TRANSMITTED REPORT)
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Q3: Define al-Mutawatir, mention its conditions, what kind of knowledge does it

produce, and give an example.
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A3: Definition (Technical): al-Mutawatir is: A report narrated by such a large group of
narrators that it is inconceivable for them to have agreed upon a lie, each group
reporting from a similar group, continuing in this fashion until the report reaches a

sensory origin (like vision or hearing).
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The conditions are four:
1.It must be narrated by a numerous group, not restricted in number.
2. It must be impossible according to custom and reason that they agreed to lie.
3.Each group must have reported from a similar group, without a break in this pattern.

4. The report must end at something sensory (e.g., vision or hearing).
S NP RV S PN
Type of Knowledge It Produces: Certainty (ilm yaqinl), i.e., definite knowledge.

Seskeskskesk
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AL-AHAD (SOLITARY REPORTS)
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Q4: To what do the Hadith scholars apply the term Akhbar al-dhad? What is meant by
Khabar al-Wahid (report of one) linguistically and technically?
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A4: The Hadith scholars apply Akhbar al-ahad (solitary reports) to everything other
than the mutawatir, meaning:

e al-Mashh@r (well-known),

e al-‘Aziz (rare but supported),

e al-Gharlb (strange/singular)—all are considered forms of ahad reports.

Linguistically, ahad is the plural of ahad, meaning “one.”

Khabar al-Wahid (report of a single individual) in language refers to a report narrated by

only one person.
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In terminology, it is: Any report that does not reach the level of Tawatur (massive

transmission).

ek
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AL-MASHHUR (WELL-KNOWN REPORT)
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Q5: What is al-Mashh(r? What is the difference between it and al-Mustafid? Provide an example of a
Mashh(r Hadith according to Hadith scholars and an example of a linguistically “famous” Hadith that is
tabricated.
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A5: al-Mashhdr is: A report whose chains of transmission are limited to a specific number—more than

two.
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The difference between mashhr and mustafid:
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One opinion says they are synonymous.
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Another opinion says they difter in that there is a case of general and specific relationship:
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al-Mustafid: A report with consistent number of narrators at both the beginning and end of the chain.
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And al-Mashh(r: Includes such reports as well as those where the number of narrators varies across the

chain.
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Example of a mashh{r hadith in the technical sense: “The Muslim is the one from whose tongue and
hand other Muslims are safe.” (Hadith in SahTh al-BukharT and Muslim)
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Example of a linguistically “famous” saying that is actually fabricated: “Love of one’s homeland is part of
faith.” — This is a fabricated hadith (mawda).

seskeskesksk
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AL-AZI1Z (THE RARE-SUPPORTED REPORT)
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Q6: What 1s al-‘Aziz linguistically and technically? Why is it called ‘Aziz? Is it a
condition for authenticity or not? What is the practical eftect of the disagreement? How
do we respond to those who claim it is a condition according to al-BukharT? Provide an

example.
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A6: Linguistically, ‘Aziz means: Rare, strong, or difticult.
B O s P

Technically, it is: A hadith that has two chains of transmission.

[t 1s called ‘Aziz for one of the following reasons: el
Either because of its rarity. 039y 2ld L)
Or its strength, due to being supported by another chain., - &b o some S8 1 32 N

Or the difficulty in finding it upon investigation. e Lol e ads Jpanll 2i2] )
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Therefore, the naming could be due to: Its strength, its rarity, or its difficulty of access.

orib el Tie O3 Y] b ol 056 Y T o a8 Jeed) Sl Ao Y T mmeall ot el oy
LY e

al-‘Azlz is not a condition for authenticity (SahTh), contrary to AbG ‘All al-JubbaT (a

Mu'tazill), who claimed: A hadTth is not authentic unless it has at least two chains (i.e., is

‘azlz).
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The consequence of this disagreement is as follows:
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According to AbQ ‘All, a gharlb (solitary) narration cannot be classified as Sahih
(authentic), because it has come through only one chain of transmission, while one of
the conditions for authenticity in his view is that the report must be transmitted through
at least two independent chains.
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As for other scholars, they do consider a gharb report to be authentic, provided it meets

the other necessary conditions, since they do not require this specific condition.

[Refutation of the Claim that al-‘Az1z is a Condition According to al-BukharT:]
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The claim made by some that al-"Az1z (a narration with at least two chains) is a condition
for authenticity according to al-Bukharl, is refuted by pointing to the many gharib
(solitary) narrations found in his SahTh that have come through only one chain of

transmission.
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Among the most prominent examples is the very first hadith with which he opens his
Sahth: “Actions are only by intentions...” As well as the final hadith with which he
concludes it, the hadith of AbO Hurayrah: “Two words are beloved to the Most
Merciful...”
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Example of an ‘Aziz Hadith: “None of you truly believes until I am more beloved
to him than his child, his parent, and all people.” [This hadith is narrated by Anas
and Ab(Q Hurayrah, making it ‘aziz (having two chains). |

Seskesksesk
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AL-GHARIB (THE SINGULAR/STRANGE REPORT)
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Q7: What 1s al-ghar1b linguistically and technically? Provide an example.
o o= o o2 A e Jond B Wi

A7: Linguistically, gharlb (_.,¢) is derived from ghurbah (x,2), which means: Alienation

or separation from one’s homeland.
g Gl A OTL g 3N By

Technically, it refers to: A hadith that has only one chain of transmission at any level of

its isnad.
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Example: The hadith of ‘Umar ibn al-Khattdb which many scholars placed at the

beginning of their hadith collections: “Indeed, actions are only by intentions...”

[This hadith is considered gharlb because it is narrated only through Yahya ibn SaTd
from Muhammad ibn IbrghTm from ‘Alqamah from ‘Umar ]

seskesteskesk
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DIVISION OF THE REPORTS (AL-KHABAR)
INTO ACCEPTED AND REJECTED
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Q8: Mention the categories of reports in terms of acceptance and rejection. Why were

the ahad reports divided into these two categories?

ARERNERE PN

A8: The Mutawatir report is definitely accepted (magbll gatan) — there is no

disagreement on its authenticity.
PSSl Wil B AR say (Jsked) Laed -1 L
As for ahad reports (non-mutawatir), from them there are those that are accepted
(magb(l): This type is considered a proof (hujjah) in matters of creed (‘aqidah) and legal
rulings (ahkam).
el Y el 3,0l Lgig
And from them there are those that are: Rejected (mard(id).
[This type 1s not used as evidence, due to flaws in its chain or content.|
Ll sl e ol S ands ol L IV (B el pdn ) 5V O il NN
The scholars of hadith made this division because the validity of ahad reports depends

on the reliability of their narrators—whether they are trustworthy or not. Therefore,

determining whether to use such a report as evidence requires research and verification.

Seskeskskesk
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Division of Accepted Ahad Reports into: SahTh and Hasan

(Intrinsic and Extrinsic)
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Q11: Mention the categories of accepted ahad reports. What is the rationale behind limiting them to
these categories?

bl )l ) pidl s s e - 2
A11: Accepted ahad reports are divided into four categories:

1. Sahth li-Dhatih (authentic in itself) I el - )
2. Sahth li-Ghayrih (authentic due to external support) o) gl — ¥
3. Hasan li-Dhatih (sound in itself) S el ¥
4. Hasan li-Ghayrih (sound due to external support) ot ) —¢
Rationale Behind Limiting These Four Categories: Den an) V) oda & e g
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A report either possesses the highest qualities of acceptability, or it does not.
S ol J5Y06
The first one is called: Sahth li-Dhatih (authentic in itself). —
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The second one, if it does not possess those qualities, but something exists to compensate for the
deficiency—such as numerous supporting chains—then it is: SahTh li-Ghayrih (authentic due to

external support).
I sl gd Ol Y g

If there is no compensation for the deficiency, yet the report still meets the minimum standard of

acceptability, then it is: Hasan li-dhatih (sound in itself).
cod) el 58 4 gy L Jd il g Ay B Ol

And if the report is weak but supported by a contextual indicator (qarinah) that tips the scale in favor of

its acceptance, then it is: Hasan li-ghayrih (sound due to external support).

Sk
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SAHTH LI-DHATIH (AUTHENTIC IN ITSELF)
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Q12: Define Sahth li-Dhatih and explain the definition.

A12: Sahth li-Dhatih is: That which is narrated by a completely upright and precisely

accurate narrator, with a conected chain, free from hidden defects and irregularity.

Explanation of the Definition:

1555 b alsTy g2l a1 ladl g Wl Cirazed) g2 el
al-‘Adl (Uprightness): The narrator must possess upright character, which means: He

adheres to the rulings and manners of Islamic law, both in what he does and what he

avoids.
S oy e Lo 10l ol sl

What is meant by al-Dabt (Precision) is two things: [Memorization| (Dabt al-Sadr) and
[Writing] (Dabt al-Kitab).
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[Memorization]| (Dabt al-Sadr): The narrator reliably retains what he heard, able to recall

it accurately whenever needed.
a3l dy ) amonaaly A Wl By e 4] O Bl gp oS ooy

[Writing]| (Dabt al-kitab): He preserves his written records accurately from the time he

reviewed and corrected them until he transmits them.
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And what is meant by Muttasil al-Isnad (Connected Chain):
e The isnad (chain of transmission) must be free from any breakage.

e FEach narrator in the chain must have directly heard the narration from his teacher.
sl i dle 4 Lo tSasly cale b Lol 5 fleoly

And the Mu‘allal "al-Mu‘allal" (The Defective) Linguistically:
e That which contains a ‘illah (defect).
e Technically: That which contains a subtle, harmful defect that undermines the
authenticity of the hadith.
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And “al-Shadh” (The Irregular Report):
e Linguistically: Something isolated or singular.
e Technically: A hadith in which a trustworthy narrator contradicts someone more

reliable than him.

stk
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PREFERENCE OF SAHIH AL-BUKHARI OVER SAHIH MUSLIM
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Q13: Mention the ranks of authenticity in relation to what al-BukharT and Muslim
narrated together and separately, as well as what neither narrated. What are the reasons
scholars preferred al-Bukharl’s Sahth over Muslim’s? And how should one understand

what some scholars said about preferring Muslim’s Sahth over al-Bukhar?’s?
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A13: There are seven ranks of authenticity, arranged in descending order:
1. What 1s agreed upon by both al-BukharT and Muslim.
2. What 1s narrated by al-Bukharf alone.
3. What is narrated by Muslim alone.
4. What meets the conditions of both al-Bukharf and Muslim.
5. What meets the condition of al-BukharT alone.
6. What meets the condition of Muslim alone.

7. What is narrated by neither of them and does not meet either of their conditions.

Lels A s i Lgze sl S sdl Lol olng

Each level is preferred over the one following it.
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The majority of scholars have explicitly stated the precedence of Sahth al-BukharT over
Sahth Muslim in authenticity, and no one has been reported to have stated the contrary
explicitly. This is because the qualities upon which authenticity is based in Sahth al-
Bukharl are more complete than in SahTh Muslim, and al-BukharT’s criterion in that

regard is stronger and stricter than Muslim’s.
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As for his superiority in terms of continuity (of the chain), it is due to his condition that
the narrator must be proven to have met the one he narrates from, even if only once,

while Muslim was content with mere contemporaneity.
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And as for his superiority in terms of uprightness and precision, it is because the number
of narrators who have been criticized among the narrators of Muslim is greater than the
number of those criticized from the narrators of al-Bukharl, while al-BukharT did not

narrate extensively from them, unlike Muslim, in both regards.
s el Lo Tase 8T sl e (i) e it Lo 033 JSeYly Sedadl e G e ailey Ly
And as for his superiority in terms of absence of irregularity and hidden defects, it is

because the number of narrations criticized in al-BukharT is fewer than those criticized

in Muslim.
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This is in addition to the consensus of the scholars that al-Bukharl was greater than

Muslim in knowledge, and that Muslim was a student of al-BukharT and continued to

benefit from him and follow in his footsteps.
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And what has been reported from some scholars regarding the preference of SahTh
Muslim over SahTh al-BukharT goes back to the excellence of flow, quality of
arrangement, and organization, and none of them explicitly stated that this preference

was based on authenticity.
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And to this comparative view, some of them pointed out with their statement:

“A group disputed regarding al-BukharT and Muslim before me
And they said: Which of the two do you give precedence?
I said: Verily, al-BukharT excelled in authenticity

Just as Muslim excelled in the fine arrangement.”

skeskesksksk
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SAHIH LI-GHAYRIH AND HASAN LI-DHATIH WA LI-GHAYRIH
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Q14: Define Sahth li-ghayrih, Hasan li-dhatih, and Hasan li-ghayrih.
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A14: Sahth li-Ghayrih (Authentic due to external support): That which has lesser
conditions than sahTh li-dhatih but is strengthened by multiple supporting chains.
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Hasan li-Dhatih (Sound in itself): That which has lesser conditions than sahTh li-dhatih

and does not have anything to compensate for that deficiency.
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Hasan li-Ghayrih (Sound due to external support): A report about which there is
hesitation, but where a supporting indication tips the scale in favor of its acceptance—
for example: a narration from someone whose condition is unknown (mastQr al-hal), if

multiple chains support it.

Seskeskskesk
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THE PHRASE OF THE HADITH SCHOLARS:
“A HADITH THAT IS HASAN SAHIH’
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Q15: Why do some hadith scholars combine the descriptions hasan and sahth for a
single hadith and say: “a hadith hasan sahTh,” even though hasan is a lower grade than

sahth?

A15: Some hadith scholars combine the two terms (SahTh and hasan) for a single hadith

for one of two reasons:

Due to uncertainty about the narrator—when the narrator of the hadith is the only one
who transmits it (i.e., he is alone in narrating ity—and there is doubt as to whether he
belongs to those whose narrations are graded sahTh or to those whose narrations are only

hasan.
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In this case, a hadith described as hasan sahTh is lower in rank than a hadith described as

sahTh only—because certainty in declaring authenticity is stronger than doubt.
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Because the hadith is transmitted through two isndds—one of which is sahTh and the

other hasan.
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In this case, the combination of the two descriptions is a reference to both isnads. And
thus, a hadith described as hasan sahth is stronger than one described as sahth only—

because multiple chains strengthen the report.
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The combined description (hasan SahTh) may indicate one of two situations: Either an

uncertainty about the narrator’s rank, in which case, it is weaker than pure sahth.
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Or either there are two different isnads, one Sahth, one hasan, in which case, it is

stronger than pure Sahth.

stk
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USING HASAN IN EVIDENCE, THE RULING ON ADDITIONAL

NARRATION FROM A TRUSTWORTHY REPORTER,
AND THE DEFINITION OF A WEAK IjIADiTH
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Q17: Is the hasan hadith considered valid evidence like the sahTh hadith by the hadith
scholars? Is the addition of a detail by a trustworthy narrator of a SahTh or hasan report

accepted or rejected? And what is the definition of a weak hadith?
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A17: The hasan hadrth (both types) is considered valid for use as evidence by the hadith
scholars—though it is lower in rank than the sahth hadrth.
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As for additional details (ziyadah) reported by a trustworthy narrator of a SahTh or hasan
hadith, scholars diftered:

Aallas Lyt pg3 JUis
Some said such additions are accepted unconditionally.
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Others made a distinction: The addition is accepted if it does not contradict someone

more reliable.
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It is rejected if it contradicts someone more trustworthy. This second view is the

stronger opinion.
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A weak hadith (daTf) is: A report that does not meet the criteria of either sahth or

hasan.

seskeskesksk
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DIVISION OF THE ACCEPTED [HADITH] INTO:
THOSE ACTED UPON AND THOSE NOT,
(AL-MUHKAM, MUKHTALIF AL-HADITH),
AND WHAT TO DO IN CASE OF APPARENT CONTRADICTION
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Q20: Define al-Muhkam according to the hadith scholars, and what is meant by
Mukhtalif al-hadith according to them? Provide examples. Who among the scholars
authored works on Mukhtalif al-hadith? What is to be done when accepted hadiths
contradict each other? And does the contradiction of a weak report against a strong one

have any effect or not?
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A20: al-Muhkam according to the hadith scholars is: the accepted hadith when it is free

from contradiction. Its examples are many.
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What is meant by Mukhtalif al-hadith according to the hadith scholars is: the accepted
hadrth that is contradicted by another like it, with the possibility of reconciling between

the two.
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An example of this is the hadith: “There is no contagion and no evil omen” alongside
the hadith: “Flee from the leper as you would flee from a lion.” Both are in the

Sahth and their apparent meanings conflict.
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The way to reconcile between them is that these diseases do not transmit by their own
nature, but Allah, the Exalted, has made mixing of the sick with the healthy a cause of
transmitting the illness. However, this cause may sometimes fail to produce its eftect, just

like other causes.
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Among those scholars who authored works in mukhtalif al-hadith are: al-ShafiT, Ibn
Qutaybah, and al-Tahawr.
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When a contradiction occurs between two accepted hadiths, the scholars of this

discipline proceed as follows:
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a. Reconciling between their meanings if possible—as in the case of mukhtalif al-hadTth.
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b. If reconciliation is not possible, then examine their chronology; if it is known, then

the later report abrogates the earlier.
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c. If the chronology is not known, then examine what may give one report preference
over the other, through any of the recognized methods of preference—related to the

content or the chain of narration; if such exists, the stronger is preferred over the weaker.
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d. If reconciliation, abrogation, and preference are all not possible, then one refrains

from acting on either hadith.
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This applies when the two conflicting reports are both strong. But if the contradiction is
from a weak report against a strong one, then it has no eftect, because the strong is not

affected by the contradiction of the weak.
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REJECTED IjIADiTH, REASONS FOR REJECTION
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Q22: What are the two general reasons for rejecting a report (hadith)? Explain their
meanings. What is a mu‘allaq (suspended) hadith? Why is it classified as a type of rejected
report? Mention some forms of suspension (tallq). If a hadith compiler says, “Everyone I

omit is trustworthy,” is his narration acceptable or not?
los gl 5 OLlal) Ol = 2
A22: The two general reasons for rejecting a report are:
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1- A Drop (Disconnection) in the chain (suspension or omission in isnad).
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2- Criticism of the narrator.
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The meaning of a drop in the chain: The chain of transmission is not connected.
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The meaning of criticism of the narrator: The narrator is criticized due to a defect in his
religion or his precision.
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The selections and summary are complete, and all praise and thanks belong to Allah, the
Lord of the worlds.
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